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e real question which we are called upon
to answer is this: Does the universe co

a8 Fig ‘other’, with space intervening hetween
and it? e answer is that, from the Divine poin
of view, there is ng creation in'the sense of a_spegific

event haying a ‘ before” and an ‘atter’, e universe
-f;.,.. a8 &1) liltlll rea.l-
g 1N opposition to” Him. 118 View of tThe matter

Wil reduce bofh God-and the world to two separate
entities confronting each other in the empty recep-
_tacle of an infinite space. We have seen before that
.:ﬁme, time, and matter are interpretations which
ought puts on the free creative energy of God.
They are hot independent realities existing per se
but only intellectual modes of apprehending the life
of God. The question of creation once arose amon
the disciples of the well-known saint Ba Yazid o
Bistam. One of the disciples very pointedly put the
common-sense view saying : ‘There was a moment.
of time when God existed an i

The world of matter, therefore, is not a stuff co-
eternal with God, operated upon by Him from a
distance as it were. It is, in' its real nature, one
continuous act which thought breaks up into a plurality

of mutually exclusive things.

‘nl ‘I'here is, however, one question which we must
wer before we proceed farther. I

In what manper.
does the creative activity of God proceed to the work
of creation 7 The most orthodox and still popular

a
school of Muslim theology, I mean the Ash‘arite, hold
that the creative method of Divine energy is atomiec;
and they appear to have based their doctrine on the
following verse of the Quran :

« And no one thing is here, but with Us are its store-houses;

and We send it not down but in fixed quantities.” (15 : 21.)
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According to the Ash‘arite school of thinkers.
then, the world is compounded of what they call
Jjawahir—infinitely small parts or atoms which can-
not be further divided. Since the creative activity

of God is ceaseless the number of the atoms cannog.

ite. Kresh atoms are coming into being every
“moment, and the unimmeG__i_‘mffm’_dg_Oggt}nﬂL
%m’g& As the Quran says: ‘God adds to His

tion what He wills’. The essence of the atom (s
independent of its existence. This means that exis-
tence is a qnality imposed on the atom by God
Before receiving this quality the atom. lies. dnrmant.,
as it were, in the creative energy of God, and its
existence means nothing more than Divine energy
become visible. The atom in its essence, therefore,
has no magnitude ; it has its position which does not
involve space,” It is by their aggregation that atoms
become extended and gencrate space. _Ibn-i-Hazm,
the critic of atomism, acutely remarks that the langu-
age of the Quran makes no difference in the act of
‘creation and the thing create What we call a
thing, then, is in its essential nature an aggregation
of atomic acts. Of the concept of ¢atomic aect’,

however, it is difficult to form a mental picture,

Modern physigs too congeives, as_action, the  actual
amm.ﬁc in/physi -a.lgfanﬁ%. xut) s Pro-
fessor Eddihgton” has pointéd™ oit, the précise Tormu-

lation of the theory of Qudnta of action "has not’been
possible so far; ‘though it isvaguely beliéved that

"Again we have seen that each atom occupies a
position which does not involve space. That being
so, what is the nature of motion which we cannot
conceive except as the atom’s passage through space ?
Since the Ash‘arite regarded space as. generated by
the aggregation of atoms, they could not explain
movement as a body’s passage through all the points
of space intervening between the point of its start
and destination. Such an explanation must neces-
sarily assume the existence of void as an independent
reality. In order, therefore, to get over the difficulty
of empty space, Nazzam resorted to the notion of
«Tafra’ or jump ; and imagined the moving body, not
as passing through all the dj positions in space,
but as jumping over the void| between one position
and another. Thus, according/ to him, a quick motion
and a slow motion possess the same speed; but the
latter has more points of rest. I oonf;s I do not
quite understand this solution of the difficulty.
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Another feature of this theory of creation is the
dodtrine of accident, on the perpetual creation of
which depends the contihuity of the atom as an
existent. If God ceases to create the accidents, the
atom ceases to exist as an atom. The atom possesses
inseparable positive or negative qualities. These exist
in opposed couples, as life and death, motion and
rest, and possess practically no duration. Two pro-
positions follow from this :

| (#) Nothing has a stable nature.

(#7) There is a single order of atoms, i.e., what
we call the soul is either a finer kind of matter, or
only an accident. I am inclined te think that in

view of the idea of continuous creation which the
Ash‘arite “Intended to establish there is an element. of
.truth in the first proposition. I have said before
- that in my opinion the spirit of the Quran i

who& anti-clagsical. I regard the Ash‘arite thought
on this point as a genuine effort to develop on the

basis of an Ultimate Will or Energy a theory of

creation which, with all its shortcomings, is far more
true to the spirit of the Quran than &ﬁ;@gﬁ&n
of a universe,. The duty of the future

ians of 8" to reconstruct this purely
speculative theory, and to bring it into closer contact
with modern science which appears to be moving in
the same direction. The second proposition looks

like pure materialism.
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